Gabriele Ferrario

IN A HIDDEN PLACE: TRACES OF BATINISM
IN THE FRAGMENTS OF THE CAIRO GENIZAH

The approximately 350,000 manuscript fragments retrieved from
the Genizah of the Ben Ezra Synagogue of Old Cairo have signifi-
cantly contributed to our understanding of several aspects of medieval
Judaism, of the status and life of Jewish communities in the Arabo-
Islamic context, and of the medieval Mediterranean world in general'.
The Cairo Genizah, which has exceeded its strictly religious aim as
a repository for worn-out writings containing the name of God, has
come to embrace the wider scope as a storage room for any form of
writing in any language (mostly Judeo-Arabic, Hebrew, and Arabic).
It is undoubtedly a rare example of a non-curated manuscript jumble
embracing the sacred and the mundane, the official and the epheme-
ral, the public and the private, the elevated and the trivial. Together
with pages from luxurious bibles, prayer books, and rabbinical wri-
tings, the Genizah has preserved leaves of philosophical, medical,
alchemical, and astronomical books, but also commercial and private
letters, writing exercises, lists of expenses, petitions to communal
and Islamic authorities — the whole range of writings produced by
a community in all its daily endeavors®. For this reason, research on

1. Bibliography on the documentary corpus of the Genizah is vast. The fun-
damental work on the relevance of Genizah manuscripts for the study of me-
dieval societies in the eastern Mediterranean world remains S. D. Goitein, A
Mediterranean Society: The Jewish Communities of the Arab World as Portrayed in the
Documents of the Cairo Geniza, 6 vols. (Berkeley 1967-93). On the importance
of Genizah documents for the reconstruction of the administrative practices of
Egyptian caliphates, see M. Rustow, The Lost Archive: Traces of a Caliphate in a
Cairo Synagogue (Princeton 2020).

2. Effective tools for the discovery of Genizah fragments are the Cambridge
University Digital Library (https://cudl.lib.cam.ac.uk/collections/genizah/1,
accessed December 2023) and the Princeton Genizah Lab website (https://geni-
zalab.princeton.edu, accessed December 2023); all the images of Genizah manu-
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Genizah fragments has also revealed non-mainstream aspects of me-
dieval Judaism, from non-standard systems of vocalization of the bi-
blical text, to the widespread diffusion of magical theories and practi-
ces, from details of the private lives of medieval Jewish celebrities to
features of the system of education of children in the communitys.
The Genizah has also preserved Arabic originals, Judeo-Arabic ren-
ditions, and Hebrew translations of texts that were believed to be
lost or that were preserved only in much more recent or defective
manuscripts*. The majority of the materials retrieved form the Cairo
Genizah have been roughly dated to the so-called “classical Genizah
period,” spanning from the fourth/tenth to the end of seventh/thir-
teenth century, a period that saw the Ikhshidid, Fatimid, Ayyuabid,
and Mamluak dynasties in power in Egypts. The influence of each of
these dynasties’ political, religious, and intellectual orientation is na-

scripts can be viewed on the website of the Friedberg Genizah Project (https://
fims.genizah.org, accessed December 2023). The monthly feature «Fragment of
the Month» of the Genizah Research Unit at Cambridge provides an entry into
the variety of fragments preserved in the Genizah Collections and new discove-
ries (https://www.lib.cam.ac.uk/collections/departments/taylor-schechter-ge-
nizah-research-unit/fragment-month, accessed December 2023).

3. On non-standard systems of vocalization of the Hebrew Bible, see, for
instance, the medieval section of W. R. Garr, S. E. Fassberg (eds.), A Handbook
of Biblical Hebrew (University Park, PA 2016). On magic in the Genizah, see the
work of Gideon Bohak, particularly his «Greek, Coptic and Jewish Magic in the
Cairo Genizah», Bulletin of the American Society of Papyrologists 36, no. 1 (1999),
27-44. On the education of children, see S. D. Goitein, Jewish Education in Mu-
slim Countries Based on Records from the Cairo Genizah (Jerusalem 1962) [Hebrew];
and J. Olszowy-Schlanger, «Learning to Read and Write in Medieval Egypt:
Children’s Exercise Books from the Cairo Genizay, Journal of Semitic Studies 48,
no. 1 (2003), 47-69.

4. Discoveries in the Genizah are frequent. Some recent finds include a Ju-
deo-Arabic version of Thabit b. Qurra On Talismans which is lost in its Arabic
original (the two extant Latin versions are De Imaginibus and Liber Prestigiorum),
see G. Bohak and C. Burnett, Thabit ibn Qurra On Talismans: Ps.-Ptolemy on
Images 1-9 Together with the Liber Prestigiorum Thebidis of Abelard of Bath (Floren-
ce 2021); and a very early Judeo-Arabic version of a medical work of Qusta b.
Laqa, see G. Ferrario, «Graeco-Arabic Medicine in Jewish Attire: An Early Ju-
daeo-Arabic version of Qusta b. Laqa’s On Numbness from the Cairo Genizahy,
Technai 13 (2022), 9-29.

5. The outlines of Egypt’s historical developments during the Middle Ages
and the peculiarity of the Egyptian cultural and religious context are surveyed
in C. Petry, The Cambridge History of Egypt (Cambridge 1998). On religious mi-
norities in Egypt, see in particular, chapter 7, 175-97, by T. Wilfong and chapter
8, 198-210, by N. Stillman.
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turally also reflected among Genizah fragments and, in consideration
of the intellectual climate of the surrounding Muslim societies, it is
not surprising that fragments of material showing esoteric, or rather
batini intellectual tendencies, made their way into the Genizah of
the Ben Ezra Synagogue. The concept of batin can be applied to a
wide range of intellectual products since everything that is hidden
or reflects a reliance on hidden rather than apparent causes can be
legitimately defined as batin: the label batinism has been used to talk
about aspects of Shi‘T Isma‘ili thought, about tendencies of mystici-
sm, about Neoplatonically-oriented philosophies, and about every
hermetic and esoteric topic, from alchemy to astrology, from nume-
rology to magic®.

In this contribution, I present some examples of batini materials
that surfaced during a survey of the relevant Genizah fragments. To-
gether with the limitations of my own expertise, this survey and
its results are characterized by other limitations that should be ta-
ken in consideration. First, my survey is mainly focused on the frag-
ments preserved at Cambridge University Library, and includes the
Taylor-Schechter, the Lewis-Gibson, and the Mosseri collections:
these collections account for about 200,000 of the approximately
350,000 Genizah fragments originally retrieved from Cairo’. The
handlist of batini fragments I collected while cataloguing portions
of these collections has been supplemented by the material found in
the extant catalogues, in particular in those devoted to the Arabic
and Judeo-Arabic manuscripts, the online entries in the Cambridge
University Digital Library, and the material available from the Prin-
ceton Genizah Lab® A second limit lies in the fragmentary nature
of the manuscripts themselves: the very aim of the Genizah and the

6. A survey of the various historical meanings attached to the word
batin can be found in P. E. Walker, «Batiniyya», in EI, online: http://doi.
org/10.1163/1573-3912_ei3_COM_30635 (accessed December 2023) and in the
bibliography there mentioned.

7. My bias toward the Genizah collections at Cambridge has very practical
origins: I was a research associate at Cambridge’s Genizah Research Unit from
2010 to 2017 with the general task of producing catalogue entries for the still
uncatalogued fragments.

8. C. F. Baker and M. R. P. Polliack, Arabic and Judeo-Arabic Manuscripts in
the Cambridge Genizah Collections (Cambridge 2001); A. Shivtiel and F. Niessen,
Arabic and Judaeo-Arabic Manuscripts in the Cambridge Genizah Collections: Taylor-
Schechter New Series (Cambridge 2006).
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ravages of time have often left us only portions of texts that are just
a few pages long in rare lucky cases, but are more commonly single
leaves or portions of leaves of just a few lines. Colophons, dedica-
tions, copying circumstances, authors’ names, titles of books and of
sections were very often lost, leaving the identification of the larger
works these fragments belonged to (in case these books are known)
to the memory, prowess, and luck of the researcher. Third, I have
not included in the survey items from the vast magical corpus of the
Genizah. These fragments, that clearly deserve a notable mention
in a discussion of batinism, have been thoroughly studied by Gideon
Bohak, who showed the cultural, doctrinal, and practical features di-
splayed in these materials, and evidenced the simultaneous presence
of Neoplatonic, Islamic, and Rabbinic influences in medieval Jewish
magical production?.

Two Lists of Books

Traces of the circulation of batini ideas and texts in medieval Jewi-
sh Cairo are found in fragments preserving lists of books. These lists,
which have been the object of significant scholarly contributions,
were produced for a number of occasions and fulfilled various fun-
ctions™. They were prepared as inventories of private libraries and
often organized by shelfmarks, size, color of volumes, incipits, and
topics; lists were used in the book trade, compiled by booksellers and
by their customers, and often provided with prices; lists were also
compiled when a book owner died and his possessions were put up
for sale; in the case of renovation works to a synagogue that required
the dislocation of its library, a list of its books was drawn up to ensure
the preservation of the synagogue’s belongings; copyists also prepa-
red lists of books they could produce, and sometimes provided the

9. See Bohak, «Greek, Coptic and Jewish»; and G. Bohak, «The Book of
Twitches of Shem Son of Noah and Other Manuals of Palmomancy from the
Cairo Genizah and from al-Qusayr», in From Samarqand to Toledo (Leiden 2023),
139-61. On geomantic fragments in the Genizah, see B. Villuendas Sabaté, La
geomancia en los manuscritos judeo-arabes de la Gueniza de El Cairo (Cordoba 2015).

1o. See N. Allony, The Jewish Library in the Middle Ages: Book Lists from the
Cairo Genizah (Jerusalem 2006) [Hebrew]|; and M. Frenkel, «Book Lists from the
Cairo Genizah: A Window on the Production of Texts in the Middle Ages»,
BSOAS 80, no. 2 (2017), 233-52 (and the bibliography mentioned at 234-35).
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prices for their labor; book owners often wrote the titles of the books
they loaned and sometimes also recorded the deposit for borrowing
the book(s); finally, thematic lists of reading material for specific to-
pics were prepared by students who, at times, also indicated the name
of their teacher and the topic of the course.

The fragment T-S Ar.42.9 (Cambridge University Library) is a
paper page measuring 18x12.4 cm and including 19 lines of Arabic
text on recto and 11 lines on verso. Although fundamentally a Jewish
institution, the Genizah preserved a significant number of Arabic
manuscripts in Arabic script. Judeo-Arabic was naturally the most
widespread language used in the Genizah fragments, but the Jewish
scholars of Cairo were familiar with the Arabic language that they
read and used regularly. As is very common among Genizah frag-
ments, the content of the recto and verso of this leaf are disparate and
do not belong together. While the verso preserves a portion of an
unidentified secular poem in Arabic, the recto is a list of book titles
that reveals batini topics. The state of conservation of the fragment,
which is holed, torn, and shows signs of rubbing of the ink, does not
allow a complete decipherment. It is, however, possible to read (line
1) that these are “all the books of the wise master” (jami® kutub al-
shaykh al-hakim), whose interest in batini readings is revealed by the
presence, at line 19, of the mention of a specific portion of the Epi-
stles of the Tkhwan al-Safa’; while the name of the Brethren of Purity
is clearly legible, the portion of text that precedes it is damaged and
allows only conjectural readings. We could read either a reference to
“the portion on the soul” of the Epistles or the numeral “the fifth”. If
the first hypothesis is correct, the booklist of the wise master would
refer to the contents of Epistles 32-41""; according to the other option,
Epistle 5, which corresponds to the Brethren’s treatise on music, may
have been intended here’>. The context of the booklist in which the
Epistles are mentioned in this fragment provides — where readable —

11. The psychological epistles of the Brethren of Purity have recently been
edited and translated in P. E. Walker, D. Simonowitz, I. K. Poonawala, and G.
de Callatay (eds. and trans.), Sciences of the Soul and Intellect, Part I: An Arabic
Critical Edition and English Translation of Epistles 32-36 (Oxford 2016); and in C.
Baftioni and I. K. Poonawala, Sciences of the Soul and Intellect, Part III. An Arabic
Critical Edition and English Translation of Epistles 39-41 (Oxford 2017).

12. The most recent edition and study of Epistle 5 is O. Wright, On Music:
An Arabic Critical Edition and English Translation of Epistle 5 (Oxford 2010).

305

Downloaded from Mirabile. Digital Archives for Medieval Culture - 17/12/2025, 04:00:09



GABRIELE FERRARIO

further information about the literary possessions and interests of the
“wise master”. A book by Yahanna (Kitab Yithanna) is mentioned at
line 2, and possibly refers to Ythanna b. Masawayh, the Nestorian
Christian physician active in the first part of the third/ninth cen-
tury; Ythanna was the personal physician for the ‘Abbasid caliphs
al-Ma’miin, al-Mu‘tasim, al-Waithiq, and al-Mutawakkil, and was for
some time the teacher of Hunayn b. Ishaq. His production includes an
extensive treatise on pathology, the Kitab al-kamal wa-I-tamam (The
complete and perfect book) and several works on pharmacology and
specific ailments®s. The upper left side of the page is densely written
and fairly damaged. Among the books listed here, three titles of Ari-
stotelian works are clearly detectable: a discourse on the soul (Magala
fi al-nafs) can be identified as Aristotle’s De Anima, the Metaphysics
(Kitab ma ba‘d al-tabi‘a), and the fifth book of the Physics (al-khamis
min al-Sima* al-Tabi ‘7). The right side column also preserves the title
of Kitab al-irshad (Book of the guidance), which could be identified
with the Kitab al-irshad li-masalih al-anfus wa-I-ajsad (The book of the
guidance for the welfare of souls and bodies), a medical compendium
begun in the sixth/twelfth century by Aba I-Makarim Hibat Allah
b. Zayn al-Din b. Jumay*‘ al-Isra’1li and completed after his death by
his students. Ibn Jumay® al-Isra’1l1 was chief physician in the court
of Salah al-Din, and a contemporary of Maimonides in the medical
duties at the Ayyabid court. The library of the wise master also

13. Ibn Abi Usaybi‘ah, ‘Uyiin al-anba’ fi tabagat al-atibba’, ed. and trans. E.
Savage-Smith, S. Swain, G. J. van Gelder, 3 vols. in § (Leiden 2020), section
8.26, online: https://doi.org/10.1163/37704_0668IbnAbiUsaibia. Tabaqatalatib-
ba.lhom-ed-arar (accessed 16 March 2024); E. Savage-Smith, «Ibn Masawayh,
Yiahanna», EP, online: http://doi.org/10.1163/1573-3912_ci3_COM_30635
(accessed December 2023); see also M. Ullmann, Islamic Medicine (Edinburgh
1978), 41-42.

14. On the Arabic De Anima, see ‘A. Badawi, Aristutalis fi n-nafs (Cairo 1954);
and A. Ivry, «The Arabic Text of Aristotle’s De anima and Its Translator», Oriens
36 (2001), 59-77. On the Metaphysics, see Aristotle, «Maqala al-Lam min Kitab
Ma ba‘da al-tabi‘a li-Aristt», ed. ‘A. Badawi, in Aristii ‘inda [-‘Arab (Cairo 1947),
1-11; and C. D’Ancona and G. Serra, Aristotele e Alessandro di Afrodisia nella tra-
dizione araba (Padova 2002), 19-74. I am thankful to Sébastien Moureau for the
identification of the last title and for the identification of other titles in this ma-
nuscript. I have not been able to decipher and identify the other works mentio-
ned in this portion of manuscript due to material damage and its unclear script.

15. Ibn Abl Usaybi‘ah, ‘Uyiin al-anba’, section 14.2; D. Nicolae, «Ibn Jumay®,
in EP, online: http://doi.org/10.1163/1573-3912_ei3_COM_30847 (accessed
December 2023); and M. Meyerhof, «Mediaeval Jewish physicians in the Near
East, from Arabic sources,» Isis 28 (1938), 432-60.
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included medical classics, as the mention of Hippocrates’ Fusul Abu-
grat (Medical aphorisms) at line 6 shows'. The medical focus of this
booklist is further confirmed by the mention at line 9 of the Firdaws
al-Hikma (a medical encyclopedia composed by ‘Al1 b. Sahl b. Rab-
ban al-Tabarl in the third/ninth century) by the anonymous men-
tion of a Kitab al-i‘timad (Reliable book, or Book of confidence) at
line 10, and of a Kitab al-i‘tidal fi quwa al-adwiya (Book on the
balancing of the faculty of medicines) at line 12. Both titles could
be identified as medical works by Aba Ja‘far Ahmad b. al-Jazzar al-
Qayrawani, the fourth-/tenth-century physician more notoriously
credited with the authorship of the Kitab zad al-musafir wa-qiit al-hadir
(Provisions for the traveler and nourishment for the sedentary), a
medical treatise that gained widespread fortune in its Latin translation
as Viaticum'. At line 11, reference is made to an al-i‘tila (Ascension/
Elevation), but this title is not enough for a univoque identification
of this work. Further below, at line 13, the list appears to deviate
from medicine with the mention of a Kitab al-hakim by a certain
al-Mawardi, whose identification is bound to remain conjectural:
there was an author with the same nisba, namely ‘Ali b. Muhammad
b. Habib, who became chief judge (qadi) of Baghdad during the first
half of the fifth/eleventh century and penned several extensive poli-
tical treatises. If this is the case, the title Kitab al-hakim mentioned in
the fragment could be an abbreviation of Kitab al-ahkam al-sultaniyya
wa-l-wilayat al-diniyya (The ordinances of government), in which he

16. Our understanding of the Arabic reception of Hippocratic Aphorisms has
benefitted from the recent research project lead by Peter Pormann at the Uni-
versity of Manchester. See P. Pormann, The Cambridge Companion to Hippocrates
(Cambridge 2018), in particular, ch. 15: 340-61; P. Pormann and K. Karimullah,
«The Arabic Commentaries on the Hippocratic Aphorisms: Introduction», in
Oriens: Journal of the International Society for Oriental Research 45 (2017), 1-52; P.
Pormann and P. Joosse, «Commentaries on the Hippocratic Aphorisms in the
Arabic Tradition: The Example of Melancholy», in Epidemics in Context: Greek
Commentaries on Hippocrates in the Arabic Tradition (Berlin 2012), 211-49; T. Mi-
mura, «Hunayn ibn Ishaq and the Text of the Hippocratic Aphorisms», Galenos
10 (2017), 67-71. A brief and useful note on the Hebrew tradition of Hippocra-
tes’ Medical Aphorisms with a list of extant manuscripts can be found in J. Jacobs
and M. Schloessinger, «<Hippocrates», in Jewish Encyclopaedia (1903), 6:403-4. See
also L. Ferre, «The Medical Work of Hunayn ben Ishaq (Johannitius) in Hebrew
Translation», Korot 11 (1995), 42-53.

17. Ibn Ab1 Usaybi‘ah, ‘Uyiin al-anba’, section 13.3; G. Bos (ed. and trans.),
Ibn al-Jazzar’s Zad al-Musafir wa- Qiit al-Hadir, Provisions for the Traveller and Nou-
rishment for the Sedentary (Leiden 2015).
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defined the functions of the caliphate during a time in which these
functions tended to be obfuscated™. Line 1§ appears to preserve the
mention of a grammatical work, if the tentative reading al-Mugaddima
ft al-nahw (The introduction to grammar) is correct. Further below,
at line 16, a faint trace of ink in the fragment can be read as the title
of Muhammad b. Zakariya’ al-Razi’s Kitab al-hawt, the extensive no-
tebook of the fourth-/tenth-century polymath; this appeared after it
was revised by his students and it became a medical classic in Europe as
Liber Continens. However, the fragment does not appear to mention
any medical book by Ibn Sina that would have found a natural collo-
cation in the list, but rather one of his more advanced philosophical
works, the Kitab al-isharat (generally known by the longer title Kitab
al-isharat wa-I-tanbthat (The book of pointers and remainders, at line
18). The presence of this suggestive philosophical work may provide
contextual evidence for the philosophical interests of the wise master,
who also owned the portion of the Rasa’il Ikhwan al-Safa’ mentioned
at line 19. The Isharat wa-I-tanbihat is a peculiar work of Ibn Sina,
since the exposition of its topics — logic, physics, and metaphysics —
is intentionally concealed from the understanding of laymen by the
use of allusion and obscurities*. From the titles of the books in this
list that are still readable, it is possible to note that we are looking at
a significant collection of medical classics and a remarkable biblio-
graphic source for the time. Although the focus and main strength of
the library described by this list is clearly medical, some philosophical
works are notably present: the Isharat by Ibn Sina, the Aristotelian
works, and the Rasa’il Ikhwan al-Safa’ provide a philosophically char-

18. C. Brockelmann, «Al-Maward», in EI?, online: http://doi.
org/10.1163/1573-3912_islam_COM_o713 (accessed December 2023); ‘A. b. M.
al-Mawardi, Kitab al-ahkam al-sultaniyya wa-al-wilayat al-diniyya (Beirut 1996).

19. Muhammad b. Zakariyya al-Razi, Kitab al-hawi fi I-tibb (Continens of
Rhazes): An Encyclopaedia of Medicine (Hyderabad 1955-); M. Meyerhof, «Thir-
ty-Three Clinical Observations by Rhazes [from the Hawi]», in Isis 23 (1935),
321-56.

20. Ibn Sina, Le livre des théorémes et des avertissements, ed. J. Forget (Lei-
den 1892); M. Zare, al-Isharat wa-I-tanbihat li-I-Shaykh al-Ra’is Ibn Sind (Qum
2002); Ibn Sina (Avicenne), Livre des directives et remarques, trans. A. M. Goichon
|[French| (Paris 1951); Ibn Sina, Remarks and Admonitions. Part One: Logic, trans.
S. C. Inati [English] (Toronto 1984); Ibn Sina and Mysticism: Remarks and Admo-
nitions: Part Four, trans. S. C. Inati [English] (London 1996); Ibn Sina’s Remarks
and Admonitions: Physics and Metaphysics, trans. S. C. Inati [English] (New York

2014).
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ged context for the medical materials in the list and suggest the wide
interests of the owner of this library and possibly his sympathy for a
non-mainstream approach to some philosophical themes.

The Epistles of the Brethren of Purity are also mentioned in another
list of books found in a very small (6x6 cm) Genizah*' fragment pre-
served at Cambridge University Library. Fragment T-S AS 181.79
(Fig. 1) 1s written on paper, is blank on verso, and preserves only 6
lines of Arabic text on recto. The nature of this fragment is difficult
to establish, since there is no mention of the aim of this list, nor is
there any clue to the ownership of the books. The first line preser-

Fig. 1. Cambridge University Library, T-S AS 181.79 recto.

21. All images of Genizah fragments in this article were reproduced by kind
permission of the Syndics of Cambridge University Library. I would like to
thank Benjamin Outhwaite and Melonie Schmierer-Lee for their kind help in
retrieving images of the fragments.
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ves the title Sira Mawlana I-Hakim followed by a scribbled formula
of blessing. The Mawlana [-Hakim, whose biography is mentioned
here, may be identified as Abt ‘Ali Manstr, also known as al-Hakim
bi-Amr Allah (d. 411/1021), the sixth Fatimid caliph and sixteenth
Isma‘ili Imam. The Druze sect notoriously considered al-Hakim as a
manifestation of God and put his figure at the center of their beliefs.
His support for the education of Isma‘ili propagandists was fostered
by the establishment of the dar al-‘ilm in Cairo, a center for the study
of the Qur’an, hadith, logic, astronomy, and philosophy?*. The men-
tion of the Sira of al-Hakim is followed by the mention of the Epistles
of the Brethren of Purity or rather of a portion of the encyclopedia
(the line reads: min Rasa’il Ikhwan al-Safa’). A possible interpretation
of the third line of the fragment as “two parts of the poem by Khalid”
(juz’ayn shi‘r Khalid) would reinforce the characterization of the cul-
tural context of this booklist as a batini one. This Khalid could be
identified with the Umayyad prince Khalid b. Yazid b. Mu‘awiya,
who died at the beginning of the second/eighth century, and to
whom are attributed several alchemical works in both prose and ver-
se*. Given the aforementioned titles in this list, a very likely reading
of the title at line 5 is ju’z al-huriif (“the section on letters”). Although
the identification of this entry with any known work is impossible,
its title may add a lettristic tinge to a fragment that clearly shows how
materials of a batini persuasion circulated in the world that left its
trace in the Cairo Genizah.

22. The bibliography on al-Hakim, his rule, and his religious importance is
vast, see the rich entry and the bibliography in P. E. Walker, «al-Hakim Bi-
Amr Allah», in EP, online: http://doi.org/10.1163/1573-3912_ci3_COM_30213
(accessed December 2023).

23. For an overarching assessment of the figure of Khalid b. Yazid, see R.
Forster, «Khalid b. Yazid», in EP, online: http://doi.org/10.1163/1573-3912_
ei3_COM_35436 (accessed December 2023). On Khalid as an initiator of the
translation of alchemical texts, see the passages in al-Nadim, Kitab al-fihrist (Lei-
pzig 1871-72), 2:353, trans. B. Dodge, The Fihrist of al-Nadim: A Tenth-Century
Survey of Muslim Culture (New York and London 1970), 850-51. On Khalid as an
alchemist, see J. Ruska, Arabischen Alchemisten. 1. Chalid ibn Jazid ibn Mu ‘Gwija
(Heidelberg 1924); and M. Ullmann, «Halid ibn Yazid und die Alchemie: Eine
Legende», Der Islam s5 (1978), 181-218. The most complete study of Khalid’s
alchemy to date is M. Dapsens, «The Alchemical Works of Khalid b. Yazid b.
Mu‘awiya (d. c. 85/704)», Asiatische Studien 72.2 (2021), 327-427. See also the for-
thcoming M. Dapsens, Arabice hoc elixir nuncupatur. Les Masa’il Khalid li-Maryan-
us al-rahib dans leurs versions arabe et latine (Florence forthcoming).

310

Downloaded from Mirabile. Digital Archives for Medieval Culture - 17/12/2025, 04:00:09



IN A HIDDEN PLACE: TRACES OF BATINISM IN THE FRAGMENTS OF THE CAIRO GENIZAH

Fragments of the Rasa’il Ikhwan al-Safa’

While the mentions of the Rasa’il in booklists appears to show
their circulation, or at least the knowledge of their existence, in the
community reflected by the Genizah papers, the retrieval of a num-
ber of fragments preserving the actual text of portions of the Epist-
les both in Arabic and Judeo-Arabic is a clearer sign that this work
found interested readers among the Jews of medieval Cairo. In the
following section, I focus on three of these manuscripts: an extensive
fragment — at least for Genizah standards — of a Judeo-Arabic rendi-
tion of the epistles on the natural sciences; a single Judeo-Arabic leaf
with a portion of the 35th Epistle On the Intellect and the Intelligibles;
and a single-leaf Arabic fragment preserving a section of the treat-
ment of music by the Ikhwan.

Cambridge University Library T-S Ar.29.54 and T-S Ar.43.289
became disjoined either in the Genizah chamber itself, or in some
phase between their retrieval, conservation, encapsulation, and labe-
ling. In any case, they belong to the same manuscript and preserve
separate passages of the Rasa’il devoted to the natural sciences. The
paper folios all measure approximately 19x12.5 cm and are densely
written in a very neat and angular handwriting, which may hint, pa-
lacographically, at a production of this copy in the sixth/twelfth or
seventh/thirteenth century in the eastern Mediterranean area. The
single leaf catalogued together with the multi-page fragment, T-S
Ar.43.289 (P1)*, preserves the end of the fourth, the fifth, and the
beginning of the sixth fusiil of the 19th Epistle, the fifth epistle of the
division on the natural sciences. The topics of these sections are the

24. Genizah fragments in the Cambridge Genizah Collections are labeled on
the bottom right corner of their recto with a yellow (or more rarely white) tag
showing their classmark. In the case of single-leaf manuscripts, this makes the
identification of their recto and verso straightforward. In the case of bifolia, the
label is found on the bottom right corner of the verso of the second leaf; so that
the recto of the first page is the adjacent page on the left in the same opening.
In the case of multiple bifolia, the provisional order of pages proposed by the
cataloguers is signaled by a page number (e.g., P1, P2, P3) on a smaller white
label. In what follows, I refer to pages of fragments according to this system:
e.g., P2 2 recto indicates the recto of the second page of the second fragment in
a multiple-leaf manuscript: this is the page that is found behind the one labeled
with the fragment’s classmark.
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formation of hills and mountains from argils and sands that proliferate
at the bottom of the seas, the connection of the different seas through
visible gulfs and invisible passages and veins, the nature of internal
lakes, and the causes of the agitation of the seas. It must be noted
that the fragment was mislabeled: the recto and verso identified by
the labels do not reflect the progression of the text of the Epistles
and should be inverted. Fragment T-S Ar.29.54, where, like in the
previous fragment, recto and verso have been inverted in the labeling
phase, preserves a portion of the sixth fasl of the 19th Epistle, where
the discussion of the causes of the movements of the seas in relation
to the movements of the Moon and the discussion on mountains are
found. The bifolium T-S Ar.43.289 (P2) contains the longest portion
of text of the Rasa’il, a Judeo-Arabic rendition of parts of the 21st
Epistle, the seventh of the division on natural science, devoted to
plants. The labeling on the fragment is again misleading. With re-
gard to the text, the order of reading should be: P2 2 recto to P2 2
verso-[lacuna]-P2 1 recto to P2 1 verso. The fact that only the recto
and verso of the two folios of this bifolium preserve a continuous
text and the text does not run continuously throughout the two
folios shows, first, that this fragment was part of a quire composed
of multiple bifolia and, second, that this was not the central page
of the quire. The fragment contains the end of the first fasl, where
kinds of plants are assessed according to the proportion of their parts;
the complete second fasl, where the topic is the variety of soils and
environments in which plants can grow; the very beginning of the
third fasl, on spring as the season of growth for most plants; and a
portion from the second half of the same fasl devoted mainly to a
very detailed description of the palm tree and the fig tree. A further
point of interest in this manuscript, when considered as a whole, is
the sporadic presence of Arabic words in Arabic script in the context
of a Judeo-Arabic text: this feature occurs throughout the fragments
of the 21st Epistle and points to the presence of an Arabic Vorlage:
the Judeo-Arabic copyist may have struggled to understand some
of the Arabic words and decided to reproduce their ductus without
attempting a transcription in Hebrew script. In order to evaluate
this Judeo-Arabic version of sections of the 19th Epistle and the 21st
Epistle of the Ikhwan against the recently edited Arabic text, my di-
plomatic edition of the extant fragments can be found in the appen-
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dix to this article®. This cluster of fragments, with its extent and its
codicological features, shows that the Rasa’il — or at least the epistles
on the natural sciences — were copied and circulated among the Jews
of medieval Cairo.

More evidence to back the previous statement is available. The
Judeo-Arabic single-leaf fragment T-S Ar.43.286 is a paper manu-
script measuring 14.10x9.3 cm. The 11 lines of text on recto and 12
on verso are written in a neat but unprofessional-looking handwri-
ting*. The presence of deleted words on verso may point to a private
destination of this copy or to its being a draft. Given the lack of any
further means of dating it, the fragment should be ascribed to the
“classical Genizah period”. The Judeo-Arabic text preserved in this
fragment is a short portion of the 34th Epistle, on the intellect and the
intellegibles, the fourth of the division on the soul and the intellect.
The Judeo-Arabic fragment, in particular, preserves the passage from
the section on the human soul that discusses the relationship between
the sensible images, the imaginative faculty, and the rational faculty,
and includes the vivid description of a man who visits a new city: his
senses take in the forms, the colors, the shapes, and sounds of the city
and its inhabitants; these sensible images are impressed on the soul
and will be retrieved from there when, once far from the city, the
man wishes to recall them. The text itself does not present significant
variants from the recent Oxonian edition?.

Although the Cairene Jewish readership may have favored the He-
brew script, the first contact with the Epistles, and likewise with most
of the Arabic philosophical and scientific production, must have hap-
pened through the circulation of Arabic manuscripts in Arabic script
that Jewish scholars, physician, and notables in general obtained from
their Muslim colleagues.

This may have been the case of fragment T-S Ar.41.23, a single
leaf fragment on paper penned in a professional ‘Abbasid bookhand;

25. The text of the fragment corresponds to the edition by C. Baftioni, On
the Natural Sciences: An Arabic Critical Edition and English Translation of Epistles
15-21 (Oxford 2013), 262-71, 434-47, 464-49.

26. The labeling of recto and verso of the fragment is incorrect: what is now
identified as recto should be considered the verso.

27. P. Walker, D. Simonowitz, I. S. Poonawala, G. de Callatay (ed. and
trans.), Sciences of the Soul and Intellect. Part I: An Arabic Critical Edition and Engli-
sh Translation of Epistles 32-36 (Oxford 2016), 121-22.
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Fig. 2. Cambridge University Library, T-S Ar.41.23 recto.
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this fragment appears to point to the early origin of this witness, pos-
sibly the fifth/eleventh century®®. The fragment preserves a very ac-
complished copy of a portion of Epistle 5, the one devoted to music,
and in particular its seventh chapter®. In this chapter the Brethren
expound on the basic elements of music and rhythmic principles:
music is made up of melodies and melodies are made up of notes,
which are composed of rhythmically arranged attacks. The Brethren
argue that knowledge of prosody is a prerequisite for the musician,
since it allows the understanding of the basic sequences of long and
short sounds in both poetry and music, and of the basic rhythmic
patterns. In the passage of this chapter preserved in the Genizah frag-
ment, the Brethren summarize the aim of their encyclopedia:

to demonstrate to the practitioners of each art the oneness of the sublime
Creator in relation to that art, so that they may understand more readily
and be provided with clearer arguments and more cogent proofs... and also
to show the manner in which existing things come into being one from
another, with the permission of the Creator...3°

After this general statement, the focus returns to music and in
particular to the sequences of attacks and pauses that make up the
“light” (khafif) and the “heavy” (thaqil) rhythms. Among Genizah
fragments, the retrieval of this folio from an early Arabic copy of
the Rasa’il hints further at the multiple ways in which Arabic batini
ideas and materials could penetrate the environment of the medie-
val Jewish Cariene community, through Judeo-Arabic renditions of
Arabic texts — as seen above — but also through the direct acquisition
and introduction of Arabic manuscripts on these topics. Fragments
of the Rasa’il Ikhwan al-Safa’ corroborate the impression given by
the booklists presented in the first part of this paper: Cairo Genizah
fragments preserve evidence of the diffusion of batini works and ideas
in the medieval eastern Mediterranean area.

28. In the evaluation of this fragment, I have benefited from Lucia Raggetti’s
skilled palacographic eye and academic generosity.

29. O. Wright, On Music: An Arabic Critical Edition and English Translation of
Epistle 5 (Oxford 2011), 56-58.

30. Wright, On Music, 106.
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Jabirian Materials in the Genizah

Other rather unexplored sources that have already shown promi-
sing results and could contribute to our image of the circulation of
batini ideas and influences are the fragments pertaining to the alche-
mical corpus of the Genizah3'. This corpus, which currently consists of
approximately 11o fragments, surely cannot be compared, in extent,
with the abundance of medical fragments — which are around 2,000
only in the Cambridge collections — but it is particularly interesting
when projected against the scarcity of sources on alchemy among
medieval Jews and the desideratum for further critical work on the
topic3?. The alchemical fragments of the Genizah draw a portrait of
engagement in both alchemical theories and practices, with a signi-
ficant inclination toward the latter. More than half of the fragments
record recipes, and more than 8o percent do not mention alchemical
authorities nor titles of alchemical books, a possible sign of the more
widespread appreciation for practical rather than theoretical alchemy
among Cairene Jews. Also, in the case of alchemy, the fragments are
distributed unevenly among the languages represented in the col-

31. Work toward the establishment of this corpus is still underway. The first
core of manuscripts was identified by Gideon Bohak during his complete survey
of Cambridge University Library’s holdings on magic, and generously passed
on to me. During my long-term research associateship with the Genizah Re-
search Unit and thanks to the help of the Unit’s experts, I managed to expand
the corpus. I am working on an edition and translation of a selection of these
alchemical fragments. For an introductory study, see G. Ferrario, «Fragments of
Alchemy from a Cairene Synagogue: Context, Codicology, and Contents of the
Alchemical Corpus of the Cairo Genizah», Ambix 71, no. 2 (2024), 141-71.

32. Although a certain privileged connection between Judaism and alchemy is
described in ancient alchemical sources, the assessment regarding Jewish alche-
mical production, in particular during the Middle Ages, in R. Patai, The Jewish
Alchemists: A History and Source Book (Princeton 1994) appears to be overstated;
see in this regard G. Freudenthal, «Review of Patai, R. The Jewish Alchemists: A
History and Source Book», Isis 86 (1995), 318-19; and Y. T. Langermann, «Review
of Patai, R. The Jewish Alchemists: A History and Source Book,» JAOS 116 (1996),
792-93. Recent surveys on medieval Jewish alchemy and alchemists include
G. Ferrario, «The Jews and Alchemy: Notes for a Problematic Approach,» in
Chymia: Science and Nature in Medieval and Early Modern Europe (Newcastle upon
Tyne 2010), 19-30; G. Freudenthal, «Alchemy in Medieval Jewish Cultures: A
Noted Absence», in Science in Medieval Jewish Cultures (Cambridge and New
York 2011), 343-58; G. Ferrario, «Alchemy in the Jewish Context»,in A Cultural
History of Chemistry, vol. 2: Middle Ages (London 2022), 2:87-91.
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lection, with a predominance of Judeo-Arabic, the language of the
vast majority of the fragments, followed by Arabic, and then Hebrew
materials. A handful of alchemical fragments are written in a mixture
of these three languages. Caution should always be applied when
attempting to draw conclusions from materials found in the Genizah;
technically, the Genizah does not ofter the portrait of a society, but
rather the portrait of the detritus of a society, through writings that
were deemed useless and thrown away at a certain point of their exi-
stence. Perfectly sound and bound books surely circulated among the
Jews of Fustat, but these volumes may not have become disjointed
and may have continued their lives outside and possibly far from the
Genizah chamber. The small number of alchemical fragments that
mention alchemical and philosophical authorities are a useful lens
through which it is possible to note the diffusion of materials linked
to the name of the notorious alchemist Jabir b. Hayyan, a vehicle for
the transmission of batini ideas33.

A significant fragment needs to be reconstructed by joining two
torn pieces of manuscript that ended up in two different divisions of
the Taylor-Schechter Genizah Collections: T-S Ar.44.4 and T-S NS
31.6. The two fragments were briefly mentioned by Paul Fenton in
1997 as preserving a fihrist of alchemical literature, a description that

33. The most important works on the Jabirian corpus, its philosophical sour-
ces, and ramifications include P. Kraus, Jabir ibn Hayyan: Essay sur ’histoire des
idées scientifique dans ’Islam, vol. 1: Textes Choises (Paris and Cairo 1935); P.
Kraus, Jabir ibn Hayyan, contribution a [’histoire des idées scientifiques dans I’ Islam,
vol. 2: Jabir et la science grecque (Cairo 1942); and P. Kraus, Jabir ibn Hayyan,
contribution a Ihistoire des idées scientifiques dans I’Islam, vol. 1: Le corpus des écrits
Jjabiriens (Cairo 1943). See also P. Lory, Jabir ibn Hayyan, Dix traités d’alchimie.
Les dix premiers traités du Livre des soixante-dix (Paris 1983). The historical rea-
lity and chronological collocation of Jabir b. Hayyan has been at the center of
a lively scholarly debate. Kraus maintains that «Jabir» should be considered a
collective name for a group of third-/ninth-century scholars with Shi‘T inclina-
tions. Although Kraus’” hypothesis has been criticized (e.g., by S. Nomanul Hagq,
Names, Natures and Things: The Alchemist Jabir ibn Hayyan and his Kitab al-Ahjar
(Book of Stones), [New York 1994], 3-32, who maintains the existence of a single
alchemist called Jabir, who flourished in the second/eighth century and compo-
sed all the books that bear his name), it remains still the most solid. Important
new findings that further problematize the question of Jabir’s biography and
historicity appear in T. Delva, «The Abbasid Activist Hayyan al-‘Attar as the
Father of Jabir b. Hayyan: An Influential Hypothesis Revisited», Journal of Abba-
sid Studies 4.1 (2017), 35-61. The most recent and complete assessment of Jabir
is R. Forster, «Jabir B. Hayyan», in EF, online: http://doi.org/10.1163/1573-
3912_ci3_COM_32665 (accessed December 2023).
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Fig. 3. Cambridge University Library, T-S Ar.44.4 recto.
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Fig. 4. Cambridge University Library, T-S NS 31.6 verso.
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only partially fits the content of the fragments+. The codicological
features of the two torn halves of this fragment are the first clues
that they were part of the same page: both fragments are on similar
paper; both measure approximately 22 x10 cm and both have 40 lines
on one side (recto for T-S Ar.44.4 and verso for T-S NS 31.6, which
has been mislabelled) and 42 on the other; both are written in a
very minute but clear Judeo-Arabic hand from the “classical Genizah
period”. Once the two fragments are joined along the tear, the lines
match and their contents form an extensive portion of an alchemi-
cal work. Unfortunately, due to physical damage to the manuscript,
the text cannot be completely deciphered. The fragment describes a
series of alchemical operations, starting with recipes on silver, its cle-
aning, ways to increase its volume, and techniques for dyeing other
metals in order to transmute them into silver. In this regard, its con-
tent is not different from other dozens of alchemical works found in
the Genizah. It stands out because the practical operations are inter-
spersed with bibliographic indications of alchemical books and au-
thorities and, at times, it comments on the physical features of those
books or their contents. Line 1 mentions Ibn Wahshiyya without re-
ference to a title¥. Line 8 mentions a Kitab al-rukn li-Jabir (The book
of the basis or The book of the pillar by Jabir), which is the seventh
book of the Kutub al-mi’a wa-I-ithna ‘ashara (The one hundred and
twelve books)sé. After the title, the text adds a very interesting note:
diin waraqtayn (“without two leaves”), a remark that may indicate the
presence of a physical copy of this Jabirian work at the disposal of
the writer of this passage. On lines 10 and 15, the Kitab mujarradat is
mentioned as a source for an operation involving the dissolution of
mercury, salt, and alkali salt. The Jabirian Kitab al-mujarradat (Book
of abstractions) is the §6th book of the One hundred and twelve
books?. Jabir himself described its content in chapter 33 of his Kitab

34. P. Fenton, «Judaeo-Arabic Mystical Writings of the XII[*"-XIV®" Centu-
ries», in Judaeo-Arabic Studies: Proceedings of the Founding Conference of the Society
for Judaeo-Arabic Studies (Amsterdam 1997), 88 n. 3.

35. On the intriguing figure of Ibn Wahshiyya and his works, see the
overview in J. Himeen-Anttila, «Ibn Wahshiyya», in EF, online: http://doi.
org/10.1163/1573-3912_ci3_COM_32287 (accessed December 2023); and M. Ul-
Imann, Die Natur- und Geheimwissenschaften im Islam (Leiden 1972), 209, 440-43.

36. Kraus, Contribution, 1:17.

37. Kraus, Contribution, 1:30.
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al-khawass, saying that “all the operations of the One hundred and
twelve books are condensed in this single work, in which Jabir listed
five thousand operations [sic] and which constitutes the basis and the
accomplishment of all the One hundred and twelve books”%. At line
14, the title of another Jabirian work is mentioned: the Kitab al-riyad
(The book of the garden or The book of the flowerbed). Further
below, at line 29, we find a reference to al-Kitab al-thani min al-Sab‘in
wa-huwa Kitab al-bab (The second book of the Book of seventy, which
is the book of the door)*. These numerous references imply that a
vast selection of the Jabirian corpus was somehow available to the
person who wrote this text. Moreover, the explicit mention of their
precise location in the traditional collections of treatises attributed to
Jabir naturally presupposes that such collections had already assumed
their traditional shape by the time this fragment was written; this
was an organization and order that was also well known among the
Jewish “alchemists” of medieval Cairo#'. A further phrase, at line 38,
may hint even more about the compiler’s familiarity with a physical
volume of the works by Jabir. The title of the work referred to here
is unfortunately unreadable due to the bad rubbing of the ink at the
bottom of T-S NS 31.6, but, when the text moves to the better-pre-
served half of T-S Ar.44.4, the phrase: fi al-waraq al-tasi‘a min (“in the
ninth page of”), can be read as a clear reference to an actual copy of
a book.

In order to provide more evidence of the availability of Jabirian
material to the Jewish readership of medieval Egypt, mention should
be made of the recent discovery and possible identification of frag-
ment T.S Ar.35.104%*. Made up of three bifolia for a total of twelve
pages, the manuscript stands out as possibly the most extensive frag-
ment of the Genizah alchemical corpus. Penned by a very crude and

38. Kraus, Essay sur I'histoire, 1:324-25. The Kitab al-hawass is also found in
Kraus’ catalogue, see Kraus, Contribution, 1:33.

39. Kraus, Contribution, 1:37.

40. Kraus, Contribution, 1:45.

41. By using the word «alchemist» here I am not implying that the writer of
this fragment was a practicing alchemist. I use the term for brevity, implying the
interest of the writer of these pages in alchemy, be it in its theory, practice, or
both, since the content of this fragment aptly addresses both theorica and practica.

42. See G. Ferrario, «Alchemy in the Cairo Genizah: The Nachlass of an
Untidy Jewish Alchemist», Asiatische Studien 75.2 (2021), where I discuss this
fragment in the context of other manuscripts copied by the same hand.
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irregular hand — surely not by a trained scribe — it preserves what at
first sight appears to be a long list of Jabirian works. As an example,
P1 1 recto mentions in order the titles of the ten Kutub al-musahhahat
(Books of the rectifications) by Jabir+:

The first is The Rectifications of Pythagoras, the second is The Rectifications of
Socrates, the third is The Rectifications of Plato, the fourth is The Rectifications
of Aristotle, the fifth is The Rectifications of Aristotle*t, the sixth is The Recti-
fications of Arkajalis*, the seventh is The Rectifications of Homer, the eight is
The Rectifications of Democritus, the ninth is The Rectifications of Harbi, the
tenth is Our Rectifications by us.

And P2 verso appears to establish a sequence in which Jabirian

books should be read:

The Book of the Transmutation*® is in ten parts; this is a noble and very
extensive book, in which sciences that I have never [explained] thoroughly
before are presented and through which man reaches the goal in this art as
well as in all the things, the sciences and philosophy, if God (glorified and
exalted be He) wills. The Book of the Guidance# is in one part and it must
be read afterwards, if God (glorified and exalted be He) wills. My Epistle to
Mangiir b. Ahmad b. Barmak#*, is in one part and must be read after that, if
God (glorified and exalted be He) wills, and He grants success. My Epistle
to Ja‘far b. Khalid b. Yahya b. Barmak# is in two parts and they must be read
afterwards, if God wills...

43. The ten Kutub al-musahhahat are catalogued in Kraus, Contribution, 1:64-67.

44. This name, written in Arabic script in the fragment, could be read as
«Aristajalis» or, rather less likely, as «Aristahalis», or «Aristakhalis». This appears as
a duplication of the mention of Aristotle that the Jewish copyist did not identify
as such. For the same confusion in the Fihrist, see al-Nadim, Fihrist 2:194 n. 1.

45. Kraus, Contribution, 1:66 lists two titles, Kitab musahhahat Arshijanas and
Kitab musahhahat Arkaghanis, as the Rectifications of Archigenes.

46. Kraus, Contribution, 1:38, 98.

47. Kraus Contribution, 1:38. The title could be read as Kitab al-huda (The
book of the guidance) or Kitab al-hada (The book of the offering); the two
readings are mentioned by Kraus, who adds that the fifth book of the Jabirian
Seventy Books also has the same title.

48. Kraus, Contribution, 1:39 mentions a Kitab talyin al-hijara ila Mangsir b.
Ahmad al-Barmaki (The book on the softening of stones for Mansar b. Ahmad
al-Barmaki), which could be identified with the book in the list.

49. Kraus Contribution, 1:39 mentions a Kitab aghrad al-san‘a ila Ja‘far b. Yahya
al-Barmaki (The book on the aims of the art for Ja‘far b. Yahya al-Barmaki)
which could be identified with the book in the list.
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The two passages translated above may suffice to represent the
content of the whole fragment, which can be described roughly as
an annotated list of titles of Jabirian treatises and epistles, of their
usefulness, but — most interestingly — also as a guide to the order in
which they should be read. Indeed, this Judeo-Arabic text very often
uses the expression wa-yanbaghi an yuqra’ ba‘dahu (“and it needs to
be read after it”) and similar phrases that aim at tracing a progressive
learning path through the vast Jabirian production. In a sense, this
fragment offers a remedy for Jabir’s infamous tabdid al-‘ilm (“scatte-
ring of knowledge”), a principle that requires the presentation of
the alchemical “secrets” to take place not in a linear and progressive
way, but rather by disseminating them throughout various works and
hence concealing their sequential understanding. Once ascertained
that this list of book does not reproduce al-Nadim’s filrist of Jabirian
treatises, it appears very likely that the identification of this fragment
as the only (although fragmentary) known extant copy of Jabir’s Ki-
tab tartib qira’at kutubina (The book on the order of reading of our
books), which is mentioned in the second book of the Jabirian Book
of seventy and is listed by Kraus as lost, appears very likely. Another
possible identification of this fragment could point to either Jabir’s
al-Fihrist al-kabir (The great index), that would include a list of all
of the works of the alchemist, or the al-Fihrist al-saghir (The small
index) that would only be devoted to his works on the alchemical
art’°. These two catalogues are considered lost by Kraus, who argues
that these indexes were not only lists of titles, but also determined the
relationships between the different parts of the corpus — a feature that
may well describe the content of fragment T-S Ar.35.104".

Both the alchemical fragments discussed above appear to point at
the circulation, presence, and thorough familiarity with the alche-
mical corpus attributed to Jabir b. Hayyan, whose works may have
functioned as an enticing point of entry of batini ideas into the intel-
lectual horizon of the society that left its writings in the Genizah of
the Ben Ezra Synagogue.

so. Al-Nadim, Kitab, 1:355; Kraus, Contribution, 3-4.

s1. Kraus, Contribution, 1:3 notes that Jabir mentions the existence of these
catalogues in his Kitab ustuqus al-uss, in the Kitab al-kabir, in the Kitab al-sab‘in,
in the Kitab al-‘awalim, in the Kitab al-mizan al-saghir and in the Kitab al-naqd.
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Conclusion

The examples presented in this very limited survey suggest that
Genizah material can be a fruitful source of evidence to reconstruct
the ways batini ideas and texts circulated in the Mediterranean world.
The relevance of the Genizah is connected to the prime role of Cai-
ro as the center of medieval Judaism between the fourth/tenth and
the seventh/thirteenth centuries. Geographically positioned in the
middle of the routes between eastern Jewish centers (like Jerusalem
and the rabbinical academies in Iraq) and the Jewish centers on the
Mediterranean coast and al-Andalus, Cairo was a mandatory stop for
traveling intellectuals and a crucible of innovations. As far as batini
ideas and texts are concerned, Genizah materials have the potential of
revealing their modes of transmission from the Islamic East to al-An-
dalus and, vice versa, of shedding light on the texts and ideas Jews
brought out of al-Andalus during the Almohad (al-Muwahhidan)
period, when a large number of Jewish intellectuals left the Iberian
Peninsula for other areas of the Islamic world and for Europe. Inci-
dentally, Cairo was also a center of trade, being suitably positioned
as a commercial hinge between the Mediterranean and the Indian
trade routes. As we know, texts and ideas travel with people, not
by themselves. The presence of a significant trace left by batini ideas
and works in the Genizah calls for more research in this direction. In
many respects, the Genizah is still a rich and understudied treasure
trove of information not only about Cairene Judaism, but about all
aspects of life and of intellectual exchanges and influences in the me-
dieval Mediterranean world.
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APPENDIX

1) Diplomatic edition of T-S Ar.43.289 and T-S Ar.29.54, Cambri-
dge University Library, a fragmentary Judeo-Arabic version of Epistle
19 and Epistle 21 of the Ikhwian al-Safa’s:.

T-S Ar.43.289 (P1) verso

2127 7 N2IN XM™D P2RITI RORDNT RPN IRA2 [262] I
IR OPYRY LORNIADR PRYT PIRIOR 9D IROIIR
DRAAPR 77 1M IRMAIR WP NRRIR X9 [263] TIR2
¥DNT’ RNOR IRD N2IN RTIR RITIT *NOR ORONHRY

SIRT29R 1M1 RIDIRIO 7Y KDAIN YRONRDR 2907 5
RPAIRT 27 ORI X979 RARD RPUID IRDPIHNI
RIRT2 IRI2AYR YTRIN XN N0 IRATOR 9102
DR XD XTI RIRDPI KD IRMA2AIR YR
X971 REM °XND QLANNT 020N PRAAONR

RITINDITA2 IRTIRDRY PTIRDR RI2200 KINAINKY - IO
79210 N1 RIDXY XM IRIT TPYVINT IRA2IR 172
X727 [264] YIRDR 7312 100N DA 7IARWOR ORAAONR
DR YR D VO2IN PRHIIRY PUIR 2T ORI R
SARIIHRY HRONDR RIA N12I0Y 727007 IRA2

770N N0 RAOR RONOR 9T IV AR ORAORY 1§
PRTA XN PRPNOR TN AWM DRANVR TN
RINRTI 7D XX 172 P27 XD 79X RN
D21 IRITA RARIN IR DR RIVP
51N H10OR ORIN K71 2l axphr RO9IN

720 930 PN PIMYRY HRATIRY PODK IRITOOR 20
AWYIRY IWRIWKRINR INIT N2IN VIRINOR
an WIMHRI YR20D7 YR XM JiSAl s
YORIAIR 2907 ORIFR RTYPO

s2. Numbers between square brackets in the text of the edition indicate
the corresponding pages in the edition of the Arabic texts in Baffioni, Natural
Sciences.
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T-S Ar.43.289 (P1) recto

DRIDR R7T12071 RNATIOAY TOXORI 20UADR 12 PORINIR
T7R9RY MIPORY [265] IRTI2PRI DR YITDD YRR XM
7777 IR 722 702 RIRCRY 799K TR IR OOUR)
731 °9¥ NDRYPINOM RIIR2 RIRINDT PNOR INA2AOR
X792 NR2I0APRI 271 72AKRY 923 R192) 7IRDR
NI71°2 IRA9M72 NAR YY22 KXY 72000 00

JOR2 D P12 RA? TORINA RARI PAIRDIR 770 9V
77°N2 PRIA IRAADR 777 VO 9D XY PIRDIR

YIRTA K7D ORITRI JIAKRY K7D N2 INAY
X770 IRDPY IR K7 ToRANI 1727

YRIIRY ORVIRY WIMN YRIO RiI°DY [266] DRARY IR2
IRT 92 TV 799K RDR RININD 22y R DRIRIAOR 10
ARTIRT IR2DY INAY DRI PRIADIR 720 VOY D
TRAYR 27V RIIRM KD RTIND ORIRI IRITN
7T RIIN AMOAYR 7TV ANRD K7

RTIRD V93 RIWP 7OV K7INT TIRNOR

RITIRIPR 7970272 720 N7 RO RIARAK 770
RNINDNN RN RORDPNIR RIDRYINY RIINIINI
997101 °923M TIRAN 99K RIR RATTY XM XD
RI9P R p°pR 22 797 99V 1 XDV

IRM2DR NI 77V RARD RIDYY RN 3037

RI2ARIO [267] 29 RITITA RAIRD YRONIN)
2127 RAARIDR QORDN 77N

T-S Ar.29.54 verso

797027 NRPIR %D 7R NRTAIR OHR RITINIT NP ARIIR
TMAWHR PIRINY H°729RT PI279RY XX ROWHR 1
RIIROD IR AR 17 1D IRIIIRY DI9HR NRYRDI RIIINRIN
Nn2%vY N951N NOYY NIZDI RIIRIP °D NN KIN
RITRTAR TV YORTD D3P 18D X1 YOIR RIXON

R2I121 K231 RPIWY KP1D DRI DRTAIR POR R¥Y2

DY IARIIR NPIPR D 11270 YRDNRDY RORALI

RAR) 7799001 DRIA 172 792097 1R RIARI0

DROWR 20172 710 NPY 11T NP 0D RITIROA 0¥

770 MLD [268] *9Y 2DRIDIR NRYRYW 7IRLAT T297X
MMPIR NRIRINART 772X TRNINDRY PRORON 72 IR
71277 37 KA 179K A2TRIA 0D AP0 TV X2
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TV 7172 799 RAKI 019K OROMR 20D 0D

RT3 717 7720427 INpHR NRYI?L NP1 D IRA2OR
RITIRP D IRMAAIR 720 IR 2AR I 70 IRA2AINR 0
SOV IMPYR PIWR RTRD 779X IR 7298 110X
IR INRYRYW 7IRLA N2¥Y IRAAVR 7720 Mo
NDOYIR ON RAIRIP °D NOR IRAMRIRY TIOXOR 190
SR 770 NID0D AYART NRYRYWHRA RIT 2

YDIX RINIM N2V NDVDY N AR A

N3N KXY RIXY YOI P19 79X NYONIN)
NT77701 DYARIN KININO V98 NYRDY RIIARIO M9R
772 99K RTPIR 2XIN NIRD "NOR IRTIRDR 770
NYDHRTNY INRTIRDR IR NYONINY [269] VIR
ORT RAR 72RT 27 ORI ®9Y 793 HR vIRa

T-S Ar.29.94 recto

RIIRIN RTRD RNOPXR TN 99K RYONIN MPHN
N7721 ROMOR 790 IRO9A 79T 71 190 LA KPR
RIIRTP VPR YA NPT RTARDR 720 DAZIRY
RIIRT 727 ORTY K29 RANRIRY *H¥ INAIROR NN
52739R IRMAYR 2N POR IR IMPIR 1927 IR R
POX D 1T ANTRY 2Nn2 7YX 27N an Xn

HR MPOR 2220 NN 7ART 2T ORT KDY PIwNRIR
OR 2927 IR VPR VAT TA9R TR N0 PARDR 1M
TPN2 727 927 ORIIR M OPAIWHR IPOXR 9K P
AR [270] TAPR 1127 KD 099 DOp 18D DOHYOR TIYOR
720 MIN0 YHY RAPRIWKRY DAWIR V170 TIv
NRPIZYAIRY DHUHR 7907 99 97 RI°2 7P IRA2OR
ARDNON 79V RNRY 7798 RW IR TRIT 12 RIDIVRD
5995R NRPIR D NOHR NRITAIR 9D ARIIR 7°IREN
7907 °D RININDT TPD O°XIRI ROWHRI IRTIZNR)
RITIR RI27 *NOR DRAAIR RARY 7M9UHOR IRDRONR
PO 7D XiTH Gl dl 5 9R[a%Y NRYI0NIRD
IPIRY R0 19K D TIARY RIIXY PAIRIR 9D
PIARDR 773 O9Y 77002 RIVRDNIR RITOR 9D

DR 1717 X1 R712D JORID P2 X2 RIPRIVKRA

SOR 2R 72 17 R RIINT 27329 OOR pwn
DNRTAYR 777 NXIN2II 9D 177 XD RN IRAWOR
RIDRXIX Pva Wl oas 39807 %0 [271] 927N
SRAIVR 7177 70 IR2 IR OOVRY
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T-S Ar.43.289 (P2) 2 recto

X772 20 X721 X2 Ap9K 17 IR XD 7980 K2 Xen [432]
DMORY ONR 7 KA ANRNIR IRAWKRIR 12 IR DOUR

> X1 R712D 77V NRAN M 727 %0 PXRDAM YYaA 0
RT2IXR V9 DIP RA RiTI2 IR T27) RIIER 7370 10
TR 7MW NRAAPR 9D YI5NN RITOXR D ¥ONIM
RITPR 7D ¥ONIN RN 7327 7773 DRI NINOR)

ARDPRY RIPORI 1707R 9219K 773w R7792 R2AXNID
X1 7722 IRD PIRDR D RAPIW [433] DO RTIM KA
N2 K731 7723017 TRMIRIRD PARDK °D 3917 911N
AUYI XA 71N TARPNORIR PHY NRIAOR 9D 27

X7 RIYM RXY ROYYI IR R KA AN 37910
DITINY RIN2NIA 9D RYNI KXY TIND

SR NR2IPR MY 7703 RANAN D210 XD 779310 KA

5nn 9209 9D PA0KRINAD NAM NPT RA AW

DRI PINOHHRY A1IRIZRT ANRIRI DRIRY 2IWHRY IRIONR
TAWHR NRAIVR MY RIPIRW KA1 ARONDRY 003

SR 7209X °9 [pNR 20X 3 7N2AM 772N XD

X1 RI731 221981 TIA9K) 2199KR) 7PNORT IRATOR W
DOWHR AT AINRIR TN IR [434] 72T RAPIRW?
AIRIVRI P17 RAOKIA DAYDR 1°2 192X 7TIR KA
SINNIYRY NN AR R20IM 2IWHR TNON
97700 IRDNDRI NI 737 7272 DoWHR 11701
INDIIR 772N RARD AN AP 7271 2OWHR

2IVHRY 1PNPR 72791 7235K 5D 20RINA 3D

DRIPOR KT 9V KA1

T-S Ar.43.289 (P2) 2 verso

20RIN 1T RN 731 RINTDY [43 5] NR2IOR 2120 2oR
ANRIN ARAORI P27 727 92 20KIN 73 07 KA
JONMARDR 77 72 NN2IPR ORIAR N2 9D DD

ARDPHRI TIRI2VR 99 N2 XM NRAIOR J2 IR IR DOUR
VIVW DY K7 PRAADIR 017 DY N2 RN RN
PRI ORARDR 9D K711 IRTAVR IRIDT INTIROR
IPHR 9D RTII0T IN ORIVR RV KD 722

IR 9OR> OPYRI IMIPRORI PNIRDAONR 901 NRTRIDIR

RIIM DHPOR ROR PIROR 727 999 N22° NR2IOR 00N
99719919R1 TIRDRI 1007 2X¥P2 RNOX NN N2 7IRD
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T3 [436] °2¥ N23° R NR2IOR 121 DIVIR M YRIINY
NR2IORY VWK DY Fedly Ry RITIN 22T0IRI RAOR
I¥22 MDEOR A1 0¥ N2 RN RIIAT RDIWDIIRD
TPDTOR INTPADR 9D KPR N2 KD X NRAIVR 121 T9R
N7 KD X7 RN 77IRIVR IRT229R 99 X1

DX °D KPR N2I° R? X7 RN 72°07K 727098 9D KOX
OR PXIRDRI DRI INAIRORT [437] RXAPR 1721 PR
710098 TXIRDN °D XX N2 K? K1 RN 70aX°
INRIRDR 775 72 IN2IOR ONRPNDR 0D Hup Aa sl
WORWADRY R2I7RT AWYIR INOR IR 2IR° DOYR)

2007 IRATIR IRTNYRY 279K OK°R D N2In

RNWOR D AATPNATR IRVARIR 77091 RITIR

779 IN2NDR PIXDOR D R NI TR RAN)

RV R K712 79°9p

T-S Ar.43.289 (P2) 1 recto

AWWHR z s DTON PYRINR PTNON YRONINOR [464]
539301 09K 1277 DaRPD 7T PRIIRDR 20non
79I AN92 1977 Uk XYY Wnn 00AOR 2°37n

"3 NRPAY 7271 73017 [465] NRDYD [1DYD XX DY
RAIX 71 7AWOR 777 21V 7TV 77002 39V XD
7PN27R TRINDNR T2TRIDN V209K TIPYR RA2 2730
TRIAIR PR NDRAIVR 72 DIAOR 777 7IRT ATV 70
RINARP 2101 RN QLYY RINNI NOY 77°N9R
SAYN0N X237 RAPKIIRY RINRDYO TV 7709

X210 R7IPIIY 02 %D RIXY2 IRIAYR 720 7Y°209K
RiT2I0KR 77273 75 HRYND> ROV Kpny) KXW

T57 SN RAOYD 073 9D XAV Xpny) RYIWI R0

D RIXYI K7D °D RITVA RAPRIIN [466] D72 2D KXY
RTIRIIP IRAZP 217D 9D RIXYY RAYHIL QRAIR 317D
X7INTAN QN2 °5 RAXYI RANIAN 7RI 073 9D KXY
2°570 HYA IR D AYYIR XARY ROAWI RI02AN

9707 K12°9H 8929301 K12 R¥IT 77¥KR 072

IR [467] RAIPDOR 11 TRINIR 772N 273 MYOA0OKR MPIR Y
RIPRIINY RIOYD VIIDT RIYRTIR 0171 RVIRYNR
RN RONRINA R2DY RTPYN 272 IR 19D

17098 2277R) ARDIRD PRIVOR INIWKIR IR0
IRIAIR 72N 27X PYOAVIR TIPOR DY 0V

77V 79N29) IRI7 9K
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T-S Ar.43.289 (P2) 1 verso

X292 7073 20K IR 7271 79K 39V 919K 2w 1y I
T79KTND VI DRV’ RITIRD K2 1N
TR PIRDR 0D RTNND RPIY R7IN 03 [468] 732 v
TYI20YR Y9Y 97097 RTI51 0IOVR 9T OHR TRINTR X2
IARDR IR M IRAXPOR o0 Y IRIAYR 720 20PN 5
TIRDTDR A RI727 X7 O9Y HIIOR 2w 29370 NI XA
DY PHHR 1A NROYD AY°AUIR XTIV NDY H39507R)
DTRIN RIIRD RAVRTAR J2 RINKOYO 3INID 2I1¥R
T0m K209 9T 92 edie HR2X VDY VHY 777700
X1V D097 KDY RAVITA V0¥ NRDYOOR 20 PR 10
YRTARDR 20 VTIN KDY AOYRYOR AROIIR 27 IV
7707 173 RIIRDIM 71V RIVOROKR Y0¥ RPIRYK 10
23R 72 279K 22098 RRRY XD 09728 700 T
NRDRDR 172 711X 05T K12°3H ARPIIR YIUIR 9 DA
TTWOR WPHRY BIDAYR ORI TI2OR 0 IXIRVIOR 15
SR 7710 797 DIRW KA IRADRI AXRIWORI IXI9RY [469]
7127 X077 7207 KIIRD RA? 78RR XOWK
ORPIROR 77N NPWIRY NTNWRI NAITNOR RIRD
PP TR RITPR 02017 1AW RO A239R)
XN OAWOR IR NIAXI JA0NM 1270 20
9°XNY AN ON XXX R°I3 X207 X X702
TPPIMOR TRNDYR RNMRY RO2T W X720
[...] "5v "nx 20198
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ABSTRACT

Gabriele Ferrario, In a Hidden Place: Traces of Batinism in the Fragments of the
Cairo Genizah

The fragments retrieved from the Genizah of the Ben Ezra Synagogue
in Cairo represent a treasure trove of sources on medieval Judaism and the
medieval Mediterranean world at large. A survey of the fragments reveals
the circulation of batini texts and ideas in the Genizah: book lists preserve
mentions of the Epistles of the Brethren of Purity, which are also found in
a handful of partial copies in both Arabic and the Judeo-Arabic language.
These fragments, together with two alchemical manuscripts that preserve
several titles of the works of Jabir b. Hayyan, are discussed in this article as
evidence of the circulation of batini ideas among the Jews of medieval Cai-
ro. An edition of a partial Judeo-Arabic version of the natural philosophical
epistles of the Brethren of Purity is presented in the appendix.
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